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THE PROBLEM OF KARAMAT IN THE TEACHING OF SUFISM: PHILOSOPHICAL AND EPISTEMOLOGICAL
INTERPRETATION
Annotation

For centuries, man dreamed of seeing the future through the “veil” of the invisible, looking into the present and looking into the
future. Arif is sincerely devoted to Allah, because he is a “true guide” who knows Allah by His nature and qualities, does what
God commands, purifies his soul and is second only to the level of the prophets. Arif was a moral ideal (example) for ordinary
people because of his lifelong pursuit of spiritual purification and improvement, and he was glorified as a model of high morality
even after his death. The article discusses the problem of grace, which takes its place in the teachings of Sufism in two aspects,
philosophical and epistemological. And also the essence and functions of grace are revealed.

Key words: holiness, saint, ikram, karam, karomat (grace), secular grace, scientific grace, causality, ubudiyat, endurance.

TACABBY® TABJTUMOTHIA KAPOMAT MACAJIACH: GPAJICAGUN-UPHOHUNN TAJIIKUH
AHHOTaIus

Acprnap oma WHCOH ralt6 “mapna’cu opKamy UCTUKGOIHM KypHUILIHH, X03Upra Kapal, Kenaxakka Ky3 TUKUIIHU Op3y KUWITaH.
Opud Annoxuu 30T Ba cudarinapu GunaH TaHubiurad, YHUHT GyropraHnapunu 6axapu6, HadcHUHY MoKiaraH, natframbapiap
JapaxacuiaH KeWWHTM ypuHJa TypajuraH “xaK Uyruwiapu’” GynraHM yuyyH YMH MWINaH uxioc KwimHraH. Opud ymp 6yl
MabHaBUI MOKIAHUIN Ba KAMOJIOT capu MHTWITaHu Gouc opamit ojamuap ydyH axiokuit upean (ubpat) Gyiaranku, BadoTunad
KelMH XaM IoKcak axJIOK HaMyHacu cudatupa yryrnaHraH. Makonana TacaBByd TabiuMmoTHIa y3 ypHUTa sra GyiraH xapoMar
MacalacH MKKY acrexTna, ancaduii-upponuit TanxuH stwraH. [IIyHUHT ek, KAPOMATHUHT MOXUATH Ba QYHKUMSIApU OYHO
Gepuiran.

KaanT cysznap: Banosit, BaIdil, UKpoM, KapaM, KapoMar, KaBHUI (IyHEBUI) kapomaTt, WiMuit kapoMart, cababuitnuk, y6yusr,
HCTUKOMAT.

MNPOBJAEMA KAPAMAT B YYEHUU CYPUIMA: PUNITOCOPCKO-INMUCTEMOJIOTINYECKA A
HUHTEPHOPETAIIUA

AHHOTaIus
Ha npoTsokeHUn BeKOB YeioBeK MeuTan yBuaeTh 6y ayliee CKBO3b “meneHy” HEBUAMMOTO, 3arJisHyTh B HACTOSIIEE U 3arjisiHyTh B
6ynymiee. Apud vckpeHHe mpenaH Ajuiaxy, OTOMY YTO OH “UCTHHHBIN MPOBOAHUK, KOTOPHIN 3HaeT Ajuiaxa mo Ero mpupope u
KayecTBaM, [enaeT To, 4To Bor mpukaspiBaeT, OUMINEET CBOIO [IyIly M YCTYIaeT TOJBKO YPOBHIO HPOpokoB. Apud Obut
HpPAaBCTBEHHBIM MjeaioM (TIpuMepoM) jyisi OGBIYHBIX MO 13-3a €ro MOKM3HEHHOTO CTPEMJIEHUS K J1yXOBHOMY OYHUINEHUIO U
COBEPIIEHCTBOBAaHUIO, M OH OBUI MpociaBieH Kak oOpasel] BHICOKOU HPaBCTBEHHOCTM jaXe Mocie ero cmepru. B craTbe
obcyxnaetcs mpoGiaeMa OGinarojaTh, 3aHMMAlOIIas CBOE MeCTO B yueHuu cybusMa B [ByX acmekrtax, ¢uiocodckom u
SMUCTEMONIOTHYECKOM. A TaKXe PaCKpPHIBAETCSI CYIHOCTh U GYHKIIMM GIarofars.
KioueBbie ciioBa: CBSITOCTh, CBATOU, uKpam, KapaM, kapoMar (6iaromars), cBeTckas Oiarojarh, Hay4yHas Oiaronars,
MPUYMHHOCTD, YOYIUAT, CTOUKOCTS.

Introduction. The knowledge of gnosis is given to the
guardian and the knower directly from Allah through the heart
(mind), insight, insight (insight), inspiration, discovery. Arif
and Wali were distinguished by their kindness and good
morals, the radiance of their faces, the domination of their
desires, the acceptance of the suffering of others without
objection, and the showing of compassion to all. Discovery,
the display of supernatural habits, was an important aspect of
mystical sheikhs. In the enlightened beings who have passed
the stage of enlightenment and attained a certain rank, the
springs of talent have been opened (discovered), and the rubai,
the continent, and the masnavi have been created, embodying
the divine wisdom.

Literature review. Abdullah Ansari called the
discovery and reward “a prelude to divine enlightenment
without any means”. Through discovery, Arif acquires the
knowledge of "nearness" and knows the truth of existence.

Through Tajalli, the path of truth, free from any mental and
discursive evidence, shines like light on the Arif. According to
Boyazid Bistomi, the Arif is a servant who can keep the
burden of enlightenment pure, and “Allah shines the light of
knowledge on the heart of the Amif [1.29.]. Al-Hakim al-
Tirmidhi, in his book Ilm al-Awliyya, said: “They kept
themselves away from evil deeds and restrained themselves
from evil thoughts. Guardians are the special people of Allah
on earth. On the Day of Resurrection, the prophets and the
martyrs will be envious of their status in the sight of Allah”
[2.50].

Allah protects His special people and friends, and
bestows upon them His grace and mercy. Allah has bestowed
on each of the guardians the “Great Name”. They pray in that
name, and their prayers are answered in the sight of Allah.
Indeed, the servants who are pleased with Allah are the
trustworthy servants of the earth, they are a proof for others,
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because of which Allah protects the people from calamities
[3.85.] Guardians are servants of the divine presence and they
know each other [4.213.].

When the intellect is freed from the “veils” of reason
and logical thinking, the way to discovery is opened. In this
case, rational (rational) and logical (discursive) arguments
allow for an irrefutable “statement”. Arif can no longer see the
“art” of the “Artist” (Allah), but the “Artist” (Allah) himself:

Divine knowledge flows like light into the heart of the
sage. The content of Abu Hamid al-Ghazali's forty books,
such as Thyou ulum id-din, Jalaliddin Rumi's Masnaviyi
ma'navi, Mahmud Shabustari's Gulshani roz, Fariduddin
Attor's Asrornoma, and Ilohiynoma, is a product of the award.

Muhiddin Abdul Qadir ibn Abu Salih, the founder of
the Qadiriyya sect, a Persian theologian and mystic scholar,
called Jangidust Gilani (d. 1166) a “helper who spread the
teachings of religion and adhered to the religion of the
Messenger of Allah (pbuh). they can see as they see” 5.98.].
Sheikh Uwais Qarani of Yemen (d. 657) did not see the
Messenger of Allah (saw), nor did the Messenger of Allah
(saw) see Uwais Qarani with his own eyes.

Research Methodology. Logical, historical, objective

(objectivity), hermeneutics, comparative analysis,
interpretation, inheritance, systematic, methods of scientific
knowledge.

Analysis and results. The mystical literature, in
particular, describes the habits and prophecies of the
supernatural, the ranks of the guardians and sages, which
appear in the manaqibs in the pirmashayikh. According to
him, governors and sages dream, anticipate future events
through the eyes of the heart, communicate with a loved one
in distant cities, the soul travels away from the body and
returns to the body, reads the thoughts of others and influences
the thoughts of others. they possessed such qualities as the
power of breath, the power of gaze, the power of the tongue,
the power of the mind, and the ability to radiate light from the
body into a state [6.14.]. These include the response to
Abdullah Mubarak's prayers, the spiritual support of Hodja
Ahmad Yassavi, the “governorship” of Sheikh Najmiddin
Kubro, and the discoveries of Hodja Abdul Khaliq Gijduvani.

Discovery is like lightning, just as a being is
enlightened when lightning strikes, so the discerning heart is
enlightened by the light of divine truth. Discovery and reward
differ from the Arif's divine mysteries according to his level of
awareness, that is, the fact that the Arif who went to the world
of Jabarut also reached the world of Malakut is determined by
his condition. The common man is deceived by the world and
its colorful splendor, limited to what he can comprehend at the
level of his intellect, and prefers to remain in the world of
property. In fact, he cannot know the truth of existence.
Miracles are common to the prophets, the miracle is common
to the claim of prophethood, the condition of prophethood
does not exist in prophecy [7.4.], L.e. Allah gives miracles as
He wills according to the level of each of the prophets. The
miracle of the prophets is that the rod of Moses turned into a
dragon, Jesus healed the sick in one breath, raised the dead,
and the Messenger of God performed Isra and Miraj. The
greatest miracle of the Messenger of Allah, may Allah bless
him and grant him peace, was that he recited the verses of the
Qur'an by heart and was a divine revelation that was
impossible for mankind in terms of verse and content. In this
process, it is possible to observe the processing of ancient
ideas and their adaptation to Islamic beliefs.

In the hearts of the guardians of Allah, the mockery of
the divine mysteries has led to discovery. The miracle of the
Messenger of Allah, may Allah bless him and grant him
peace, is also the miracle and generosity of the heart, which is
the treasure of Allah [8.64]. Indeed, mysticism is to see the
whole universe in the Cabbage (one of the names of Allah).

Prophecy (akram, honor, cabbage, grace and charity)
is a phenomenon (extraordinary state) in a person who has
attained spiritual maturity, and some of the prophecies that
occur in the guardians and sages are the “Mary” of the Qur'an
[9-306-307.], Mentioned in Surahs Al-Ashabi Kahf [9.259-
262.].

The guardians and sages were not demanding
prophecy, but demanding residence (righteousness, right
action, righteousness). The reason for this is explained by the
superiority of residence over prophecy.

The guardians and sages called people to obedience,
that is, servitude, and said, “If Allah asks you for guidance,
your nafs wants prophecy”. [10.76] They could only manage
their place of residence, that is, their standard of living. After
all, there is no confidence in discovery. The reason for this is
that a prophecy that can open the “veil” between God and man
is a divine prophecy. Otherwise, the prophecy will be wrapped
in superstition and heresy.

The source of knowledge is discovery, and the
knowledge of each sage is distinguished by its uniqueness,
new interpretation, originality, originality. Seeing the unity of
Being and Allah in the heart, the immanence of the world to
God (arising from its active nature) is understood in their
relationship based on the inner essence, i.e. the question of the
coexistence of cause (Allah) and consequence (universe)
cannot be solved by logical reasoning. and the commonality of
consequence) is known through inner cognition. If a guardian
has at least a thousand statuses, the first is prophecy. The
prophecy has two aspects as an event in the “khoriq ul-adat”
that is performed by saints.

The first is the kavni (world) prophecy, which includes
phenomenal, extraordinary events that occur in a short time.
The second is scientific prophecy, which is the superiority of
knowledge, gnosis, enlightenment, morality. According to the
guardians, even if the original prophecy is a scientific
prophecy, the truth will not be true with the prophecy [6.143.].

The wisdom in the appearance of prophecy is that after
the prophecy has taken place, the trust of the guardian
increases even more, and the piety of zuhdu in the world
increases and the claim of lust disappears [11.403.]. The claim
is that the nafs attributes to itself something that does not
belong to it, and that the greatest barrier between the slave and
Allah is the claim.

Abu Hamid al-Ghazali analyzed the essence of both
sciences by dividing science into imitative (inherited from the
past, knowledge from parents and teachers) and discovered
science. It is achieved by blindly following the science of
imitation. The discovered science is acquired through the
unique abilities, talents, conscious pursuits of each person.
Abu Hamid al-Ghazali said, “My goal was to discover the
truth of the commandments”. In life, so many people are
satisfied with simulated knowledge that it is easy to live a long
life without learning something new, learning a ready-made
profession, science. The problem is that there has always been
a need to search for, to discover, to discover the divine and
worldly truth, the creative essence, in order to advance the
thinking of the next generation, progress, humanity. This task
was entrusted to the sages and rulers, who were recognized by
mankind as “great figures”.

If a governor has at least a thousand statuses, his first
is called a prophecy. If the prophecy is the first, the rest is at a
higher level. Most guardians hid the prophecy, keeping secrets
between themselves and Allah. The purpose of entering
mysticism and becoming a sheikh was not to prophesy, but to
rise spiritually and lead others to the path of bliss. Now that
we pay attention to the fact that the people's respect for the
governor is due to prophecy, the pursuit of the ideal stems
from the inner need of each person.
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Man cannot find a pattern for the ideal in the future, he
has not gone to the future, he does not know, the future is
abstract, he has no idea about it. because the pattern requires
historicity, experience. As long as a person who has become a
moral ideal exists only in experience, he will be enriched, that
is, idealized, at a certain time, in a certain sense, with
exaggerated and mythical manaqibs. Note that so far, it is not
the parents, that is, ordinary people, whose lifestyle will serve
as an ideal for future generations. It should not be overlooked
that the reason for quoting the guardian's prophecies in the
manaqibs stems from the needs and demands of the common
people. so far, the people's trust is high, their devotion is great.

An experienced sage can correctly interpret the
essence of prophecy. This means that prophecy has always
existed and occurred continuously, but people did not perceive
or feel prophecy. An example of this is the loss of a moral
quality or material thing contrary to all human desires, which
in the language of science is called coincidence. In fact, each
prophecy represents a sequence of interrelated events.

The function of prophecy is that prophecy evokes a
reaction (activity) in a person and provides a person with a
specific spiritual nourishment (confidence, hope, fear,
consolation, balance, enthusiasm). The prophecy varies from
person to person depending on who is affected by it. In all
cases, prophecy is at the same time a tool for evaluating the
person under its influence. Prophecy affects people
differently:

a) prophecies can be presented to him as a random
event in the most necessary cases;

b) they cannot be understood and identified because
they are so complex.

c) The essence of prophecy cannot be separated from
its effect, if man is not connected with it, prophecy loses its
meaning.

d) every action is a physical phenomenon, and the
different manifestations of its effect depend on the effect of a
particular object. This is deeply understood through the
category of cause and effect. The prophecy is related to the
principle of causality, which in turn is related to space and
time. Events seem to be prophecies to people because they do
not obey the laws of time and space. For a sage who has
reached the world of higher dimensions (the unseen),
prophecy is considered a simple phenomenon.

In approaching the issue of prophecy, Abu Ali ibn
Sina said, “If you see something supernatural, do not try to
deny it. For the mystery of every event will be revealed in due
course”. For just as it is difficult to convince a person who has
never seen snow in his life that the snow is cold, pure, and
unsalted, so it is difficult for a person with weak faith to
measure prophecy. Knowing what is in the hearts of others
takes place through the light of openness and understanding.

Prophecy has always been and always will be. When
Bahauddin Nagshband was asked for prophecy, he said, “All
prophecies are doomed to destruction by the word tawhid”.
All the prophets are under the veil, that is, the hijab, and the
sages are out of sight. Our prophecy is apparent. In fact, we
can walk the earth with this kind of sin. Whatever appears to

us from the thoughts, deeds, and circumstances of the people,
we will not be in the middle. Either they inform us through
inspiration or they convey it through someone [10.93.].

It should be noted that the purpose of entering
mysticism, becoming a sheikh, was not to prophesy, but to
engage in spiritual education and to lead others to the path of
bliss. The guardians are those who know as Allah has
revealed, those who are as needless as Allah has willed, and
those who are capable of what Allah has made possible. In the
context of these views, a great truth is embodied, that is, even
if the prophecy ended with the death of the Messenger of
Allah, but the circumstances of the Prophet Muhammad, the
qualities of his clergy, must continue in the form of his
separate ummah. In Islam, there was a need for this and an
inner need was felt. The reasons for this can be explained as
follows. First of all, the people of the Shari'a (commentators,
muhaddiths, mullahs) were limited to hermeneutic
interpretation, hierarchical interpretation of Islamic sources. It
is a “science of knowledge”, and the owners of "knowledge of
science" repeat words that are not connected with their life,
destiny, and experience, without knowing the true meaning
and truth of the words.

Conclusion. The Shari'ah could not satisfy the
aspirations of the people, such as Higher Purity and Absolute
Holiness, Communication with Allah, Satisfaction with Him,
and Spiritual Support and Endurance. Ordinary people wanted
to see and feel the continuance and manifestation of God's
power in people who were similar to them, but with special
qualities. It should be noted that man wants to see any abstract
(abstract) in concrete (clear). Second, (as a continuation of
that), there is no denying that this was influenced by pre-
Islamic religious ideas. In addition to God, the Almighty, there
were auxiliary gods and goddesses, priests, the worship of
shamans, belief in divine powers, reliance on them, support,
until the world religions were decided. The idea of
monotheism in Islam denies all this.

The hermeneutic interpretation of guardianship and
enlightenment as a “phenomenon that deepens and completes
the idea of monotheism” is correct, as the guardian and the
sage, after the prophet, deserved respect among the people as a
person of special character and prophecy. It was a
characteristic of the Prophet (peace and blessings of Allaah be
upon him) to impart knowledge, to guide the lost, to be
generous to the poor, to care for the widows, to caress the
heads of orphans, to make the strangers happy, and to look at
all creatures with compassion. If the inner world of the Wali
and Arif is purer and more developed than its appearance, they
will reach the level of “Arif Billah” (the guardian who has
attained the rank of fano, is acquainted with the mysteries of
wisdom and enlightenment, and possesses perfect
enlightenment and knowledge).

Recommendations. When knowledge and belief, in
general, are united in the discussion of various aspects of the
relationship between science and religion, it is inevitable that a
completely different picture will emerge in the development of
science, leading to incredible innovation and discovery.
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